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* I am indebted to my Professor Dr. V. Raghavan, who has helped 
me in diverse manner in the preparation of this paper. 
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Parasurama is one of the puzzling figures in Indian mythu- 
logy and tradition. He is counted among the avatar as of Visnu 
a md. a cirajlvin. The stories about him cover a long span of 
time, from the Tretayuga down to the present age. The various 
anecdotes not only reveal the many facets, that are sometimes 
conflicting, of this domineering personality but also shroud him 
vvith considerable mystery. It is no wonder, therefore, that the 
J^rtrasurama-literature has engrossed the at Lention of scholars in 
different branches like history, ethnology, and geology and called 
forth variety of interpretation. 


Though the Bhargavas 1 are known to be sages of hoary 
antiquity, and are referred to on many occasions in the Vedic 
literature 3 , the name of Parasurama does not occur in it. But 
o. Rama Margaveya is mentioned in the episode 3 of the foyaparnas 
in the Aitareya Brahmayct (Pancika VII, adhySyas 27-34). Herein 
Visvantara, son of Susadman deprives his family-priests, the 
^^aparnas, of their right to officiate in his sacrifices. Rama 
Margaveya, one of the Syaparnas, figures as a hero 4 who success¬ 
fully champions their cause. Apart from the closeness® of the 
names Margaveya and Bhargaveya, the fact of Rama Margaveya 
interfering in a dispute between the Ksatriya and Brahmanical 
families, is noteworthy. As regards the name Margaveya, Sayana 
explains it as a matronymic of Rama \ 

1. For the trans-Indian antecedents of theBhrgus, Parasurama and 
Kiirtavirya see Hhe g\orj> that was Gurjarade'sa % Part-I, pp. 64, 67 & 94, 

2. See the Vedic Index of Macdonell and Keith, under Bhargavas, Bhrgu 
Cyavana, etc. 

3. J. Eggeling, Sacred Book s of the East, Vol. 43, pp. 344-5, 

4. J. Muir, Original Sanskrit Texts, Vol. II, pp. 436-40. 
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^TT^rnTT Webei 9 , howevc-i takes ‘Maigaveya’ as the 

patronymic of Rama, deriving the name from the Margavas, 
an impure caste, according to Manu 7 . This parentage, according 
to Weber, piovides the ground for the reproaches of Visvantara 
against the &yaparnas. In the Vedic literature, apart from Rama 
v Xfargaveya the word Parsu occurs once in a danastuti (MV. 
VIII. 6. 46) and the word ‘Parsumanavl* in a Vrsakapi hymn 
[RV. X. 86. 23). 

The earliest reference to Parasurama as such is hence in the 
Ramayana (Balakanda, Chap. 74-6) where we learn for the first 
time from Parasuiama himself that he killed Kartavlrya and also 
exterminated Ksatriyas on twenty-one occasions, and that he 
performed penance at Mahendra mountain after donating the 
entire earth to Kasyapa. The puissant Jamadagnya cuts a sorry 
figure in the episode in the Balakanda, being no match to the 
youthful Dasarathi. The encounter of Kartavlrya with Ravana 
is given in the same epic on a later occasion. 8 


The Mahabharata is a veritable thesaurus cf legends about 
the Bhargavas in general and Parasuiama in particular. These 
stories are so varied and large in extent that they have been held 
as providing a clue for the perplexing question, how the Bharata 
text been me the Mahabharatct. Dr. Sukthankar 3 , after an analysis 
of the various Bliargava legends, has drawn the conclusion that 
the shaping and enlargement of the epic text have been due to a 
strong Bhargava influence. Parasurama amongst the Bhargavas 
was, no doubt, a favourite of the bards and the refrain about him, 

*truaptahrtvah vamdham Jcrtva nihlcsatriyam prabhuh‘ is heard 
through the epic at least ten times. Truly the Mahabharata has 
provided the nucleus for many later Parasurama legends. 

6, Indischc Studie?i, Vol. I, p. 215. ~~ " 

- frost ■ Manu Smrti _ x _ 34 _ 

8. Uttarakanda, 31. 


9. 


“The Bhrgus and the Bharata, a 
A. B. 0. R. XVIII (1936). 


text-historical study 3 ’, pp. 1-76., 
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The echo of the exploits of Parasurama that is heard in the 
Ramayma assumes magnitude in the bMalidbliarata. The fight 
between Parasurama and Kartavirya is narrated, in all details and 
as is to be expected, its description in different places in the same 
text of the Mahabharata, show slight variations in the trend of 
the story. Thus, for example, the Aranyaka version dispenses 
with Kamadhenu in the possession of the Bbargavas. TheBiifgus 
are, however, represented as the priests of KrtavTiya, by whose 
liberality they were greatly enriched. When fortunes changed 
Krtavlrya’s descendants were in need of rnomey, they approached 
the Bhrgus and found some money buried underground. Karta¬ 
virya himself, the opponent of Parasurama, is depicted as a perfect 
fiend in some versions ; in otheis, the evil doings are ascribed to 
his vicious sons. The Aranyaka, Drona and Santi versions 
describe the Parasurama-Kartavlrya feud in great detail. The 
names of the kings slaughtered by Parasurama are given. It is 
also known that 6urparaka and Apaianta were created by Parasu¬ 
rama, when he was forced to leave the earth given to Kasyapu. 
As will be seen presently, the creation or reclamation of coastal 
Western India by Parasurama has been another favourite theme 
of poets and bards. 


The Parasurama-anecdotes in the Mahahliarata impart a 
colour to the personality of Parasui ama. The military achieve¬ 
ments of our hero do find expression in glorious terms and he bus 
also the honour of being the tutor in the science of arms of Drona, 
Kama and Bhlsma. At the bidding of Lord Siva, Parasurama 
even fights successfully against the daityas. The Udyoga Pai van 
is notworthy in its digression depicting Parasurama in the role of 
a peace-maker and not as an inveterate enemy of the Ksatriyus. 
The narration of the story of Dambodbhava by Parasurama which 
shows the futility of hghting Nara-Narayana reveals him us an 
advocate of peace (Udyoga, 94). The AmbopakhySna, in the 
same Udyoga Parvan (175, 4-5), refers to the royal sage Hotra- 
vshana, Ambs’s maternal grand-father as the friend of ParasurSma. 
Parasurama is represented here not only as championing the cause 
of a Kjatriya princess but also as a teacher of the Kjatriya 
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Bhisma and as having engaged with him, for twenty-three days in 
a battle which ended in a stalemate. 

Amongst the Pnranas, the Bhagavata (IX. 15, 16) the Padma , 
i\I. 26S} Brahma (10), MaUya (43, 44), MarTcandeya (16), San- 
tothxa (1. 3o), and Skanda (Nagara, 66-69) recount the stories of 
Parasuratrm and Kartavlrya but with no noteworthy addition or 
digression. The Bralmanda Purana alone deserves special notice, 
not only (or the detailed treatment of the story in 37 chapters 
of the Upodghata pada but also for connecting it with that 
ut Sagaiu and a reference to Gokaina in this connection. The 
hrihmandi Parana version, serves as it weie, a connecting link 
b_,\veai the Paiaaurama story in the Epics and that of the later 
tlad to rew into prominence in west India. A brief summary 
ui ?k_ B/thimanda version, therefore becomes necessary in this 


;n. e story in chapters 21-44 is the fight between Pnrasurama 
; ' lwrt “ v,, >' a - lhe ^termination of a!] Ksatriyas and the perfor- 
M i ■ JZT™ a \ U “ hendla “obtain, the broad outline of 
Clt ; !t( , " 01 at In the Mahabharata. But the story is 

" - of t T te ‘ S " a ’ 0ng draWn -° Ut ma “ er with 

n i J" ,,Uy \ B ‘ tthma > Vl ^ u »nd Siva, divinities 

'r f , : Sal ! OSage A W. an of whom play 

aie »:7£7Z ^ sthy - Jaraadagni and 

' , yp,cal btah mins. averse to military 

«* • be a warrior’of maTl ^ circumsta ^es force Paras'u- 

b t , .; 1:e L2-L7 f ind ° Ur ’. he d ° eS ’ n0t ° f his ov,n 

vw-h Hi- nwu puissant Inch ^ ^ aCt en dows Parasurama 

“W. b. cta „r Z hI " ^ that the be 

* 15 "’ Carnat,on as R§ma Basarathi. 

V m „ 
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Brahmanda, III. 38, sis. 29-30, 32-3. 

Kartavlrya is also represented as the Cakra of Lord Visnu. 

ft I 

of. cit. si. 28. 

a 'fTsrr ftsoitsEj I 

qftst WHrsirs srR n 

Brahmanda, III. 40, si. 66. 

As the basis of the fend between Parasurama and Karta- 
vlrya, who are both represented at a higher level, the Brahmanda 
narrates the instigations of Candragupta, the vicious minister of 
Kartavlrya, against Jamadagni and Kamadhenu. The conse¬ 
quent, fight between Pat asurama and Kartavlrya is given in all 
details (Chaps. 38-41). The joint references to the stories of 
Sagara and Parasurama are seen even from the colophon of the 
44th chapter, [iti Sugar opakhyane Bhargavacarite), which relates 
the performance of penance by Parasurama for twelve years at 
the Mahendra mountain in the company of Akrtavrana. The 
same colophon continues till the 58th chapter, wherein the last 
few verses (34, 35, 37) read : 

qq Jwrft wrsj i 

RrarRra: ii 

qfaRrei fftftfa: i 

^irfurpjg;?: jjs u 

tRresftft^ qqr i 

The above correlation of Parasurama with Sagara and his 
descendants Sagaras, that is, the oceans, gains some importance 
as the Brahmanda Purana is the starting point of later legends 
regarding Parasurama and his creation of Sapta-kohkapas, due 

8 
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to the lecession of the Western ocean at the bidding of Parasn* 
rama. The narration of the stories of both the Sagaras and 
Parasurama in the Sraddha ICalpa of the Bralmanda-Puratia is 
most appjopriate as they are examples of the offering of oblation 
to their respective pitrs in a unique manner. 

Sagara of Ayodhya had connections with another BXiargava, 
namely Amva and the Brahmanda Puraiia (chapter 48) refers 10 
to the following circumstances under which this was brought 
about. hartaviryas grandson through Jayadhvaja was Tala- 
jangha. Talajangha’s hundred sons were also called Tala- 
janghas and the eldest amongst them was Vitihotra. To escape 
from Parasurama’s vandalism, the Talajahghas retired to the 
Himalaj,!?. After sometime, when iPamsurama gave up his 
destructive activity in favour of penance, the senior Talajangfaa, 
Kartavliya’s grandson, returned to his capital and resumed 
'mgs ip. The first thing that Talajangha did was to attack 
* yod iya, then ruled by Bahu, the aged father of Sagara. Bahu 
was orcedto flee his kingdom along with his pregnant wife. 

He stayed in the vicinity of Aurva’s hermitage, and died them 

due to old age and weakness. Sagara’s mother erected a funeral 
pyre f 0 r Bahu and when she too wanted to follow her dead 
muband, Aurva took pity on her and brought her to his hermitage. 

, V i 6 gaV ® birth t0 Sa S ara - Aurva brought him up, taught 
de Vedas and bestowed on him Parasurarxm’s terrible fire-weapon. 

Gv^the^ 'tiaiha 1 ' 6 ^ 6 ^ and with that weapon, won 

military ranks ^he Sak^y 3 ^ in ^ 

and Pahlavas. ^ ^ Yavanas > Kfimbojas, Paradas 

Suys Sagaia to Aurva : — 

* ms#* vtfb * , 

" fig* „ „ 


10. With alight variations, thT^TT-7~____ 

Hariia,nU, 14, 1 . 50 ; Vllyu m given Brahma. 8 . 35-51; 

3>H.A.$. (1919), 353 jj- t? „ ’ VII. 6 ], 29-43. See also 

Journal of the Asiatic Society \ol ° f F * E * Par g iter » and 

D * G. Sircar. * V ° K IV > 2 (1962), Sacra’s adver- 
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BraJmanda, III. 51, sis. 3-4. 

Naturally when Sagara was smarting under the grief of 
childlessness, he again thought of Aurva and sought his help. 
Aurva then ordains that Sagara will beget Asamanjasa through 
Kesinl and 60,000 sons through his other wife Sumati. 

The Brahmdnda (chapters 51-56) then narrates the well- 
known incidents of Sagara’s performance of Asvamedha sacrifice 
and his sons, the Sagaras, digging the earth in the course of their 
wanderings in search of the sacrificial horse. The oceans were 
thenceforth called the Sagaras. 

fra: spjfa u 

The waters that rushed forth inundate the whole earth, 
including the famous Gokarna. The sages appeal to Parasurama 
for help and Parasurama requests Varuna to withdraw. Asked 
by Varuna the limit from where he can retreat, Parasurama. 
throws the sacrificial vessel (sruva) far away. The vessel falls at 
Surparaka. 

Scattered references to Parasurama as a brahman-soldier, 
as a creator of the territory of West Coast (Aparanla), and as one 
who keeps to his pledge are found in literature and epigraphy. Apart 
from such references in the work of great poets like Asvaghosa, 
Kalidasa, Bana and Bhavabhuti, there are whole works devoted to 
Parasurama and his achievements. There are, among them, 
Ranna’s Parasurama carite 11 (in Kannada) known only through 
references and the Kumara Bhargavzya , 19 a Campu in Sanskrit by 
Bhanuda tta, the Alamkarika, son of Ganapati. 

11. R. Narasimhacari, Karnataka kavicante, Vol. I, p. 62. 

12. See No. 4010, Catalogue of Sanskrit Mss. at the Library of the 
India Office, Julous Eggeling (1904). Also “The baet Bhtnukara”, 
Dr. Har Dutt Sharma, A, B. 0. B. I. Vol. XVII, p. 25*. 
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The published Parasuramararaayana, is a kavya in Kannada, 
in the vardhakasatpadl metre. It consists of 17 adhyayas and is 
written by Babburu Rangappa whose date is not known definitely. 19 
In the prefatory verses, however, he offers a challenge to the 
famous r Tuimini Bharata of Laksmlsa. There is a published prose 
veraiou of the above Pam^uramaramayana by Narahari Saslri in 
•42 chapteis, fiom where the following summary of the story is 
given. There are some notable details in the trend of the Parasu- 
rama anecdote, the most important of which is the equal 
prominence given to both Parasurama and Kartavlrya. The 
whole story, is narrated by Narada to Bharata at Nandigraraa, 
while he was eagerly expecting the arrival of Rama. Another 
noteworthy featme is the conception of Bharata as the same as 
Kaitaviryaof the previous birth. The first two chapters relate 
the cncumstances under which Ns.ada appeared before Bharata, 
ana donated the story to him. On seeing Narada, Bharata gives 
- i ie.s.on to hia joy, as eijual to that of meeting his own brother 
„ U “' 1 hfc Slnie-loving Narada then instigates Bharata agaist 

Ka.ua adding incidentally that the separation between them was 

«a'ma the iT- tmU “ tlOU ° £ the Strained relationsh iP between ParaSu- 
■ ud Rh f iattaVl ?' a : f ° r ’ R5ma WaS identical With Paras'urSma 

ud bharata was the same as Kartavxrya. This naturally r o uses 

curiosity of Bharata who asks Narada to relate his own 

kl i W T Tie St ° ry ' lhele£ ° re ’ Stai ' tS in the second <* a Pter 

mcariaft oT I^rtavlrya, who is described as the 
says/ the^ llkr ‘ b e S c Cakra ’ the Once, the story 

^..aaii^t/dsowTr, CODCeited enOT8h t0 ^ 

Vw« oectda. tu divest Himsei r r t f Pr ° WeSS - T ° tambie its P ride > 
ftiituviiyu. Clmpteis 3 t 0 13 ^ anC ^ ca,uses be born as 

* <*** i bis tutelage under K * rtavIr y a ’ s activities as 

* linage with Kasmlrf ° n ^ anks of the 

Kasi, s.mdlpi, daughter of Ksl of Bhadranka, ruler 

ut A>udhya and many other priii/e/sT 70, & broth er-in-law, Dillpa 
" ~ R V - 7 Kartavlrya, 

13. R NaraBiruhacari, 0 p. cit . Vol, in ITT/ --- - 

while the preface to the - - lgns him to 1750 A. D. 

problematically in the 13-Hth Century™*”^ 1 ° pIaces the author 
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anti birth of Vrddbaparthiva through Kasmire, and Heha, Recaka 
and. Kuksi through SSndlpi, and Kaitavlrya’s encounter with 
kSvana. Chapters 14-32, relate the story from the birth of 
Parasuraraa to his killing Kartavlrya and other Ksatriyas. 
Chapter 33 describes the coronation of Vrddhabhubhnja, son of 
Kartavlrya and chapters 34-35, the slaugher of Jamadagni ; 
chapters 36-38, Para sura ma’s routing of all the Ksatriyas and it 
is noteworthy that the names of the different countries and their 
king’s are given as also the fight in all its details ; chapter 38, 
Para surama’s gift to Kasyapa and to Balarka, a brahmin who 
followed Parasurama throughout his compaign, and Parasuiama’s 
penance at Maheudra mountain. Upto chapter 39, the story is 
somewhat similar to that in the Epics and the Pm anas but in 
chapter 40, the story digresses a little and describes what 
happened when Brahmins ruled over the kingdoms. The Bralimin- 
kings have a lurking fear in them that the existing Ksatriyas may 
kill tiaem at any moment. They therefoie approach Parasurama 
fora redress of their mental agony. Panisuiama appears before 
them and on knowing the trifling reason that piompted the 
Brahman-rulers to invite him, becomes angry and curses them 
instantaneously that they would become gluLtons and lose their 
self-respect. When requested by die supplicants to soften a 
little, Parasurama replies that he can just modify the curse. 
Accordingly, Parasmama says that thereafter Ksatriyas will rule 
the kingdom by their physical strength, while the Brahmins in 
the capacity of ministers will govern it by their intelligence. 
Parasurama then decides to perform undisturbed penance on the 
Himalayas. The story similar to the above, namely, of Parasu¬ 
rama being called forth for a tufle and the consequent curse, 
occurs in many other local legends prevalent in the^West Coast. 

Chapter 41 describes the reaction of Bharat a on hearing the 
story. While Bharata regrets for his having been the enemy of 
the Lor cl, Vasijstha consoles him that Rama will come to him very 
soon. The last chapter, the 42nd, relates the arrival of Rama, 
the unbounded joy of Bharata and finally the coronation. 
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The strip of land between the Arabian Sea and the Western 
Ghats, extending from Gokarna in the north to Cape Comorin in 
the South is known as the Parasuramaksetra. 14 No local legend 
pertaining to Konkana, Tuluva and Kerala fails to mention the 
reclamation by Parasurama of the land submerged in water. 15 
The hero Paras urSina, emerging from these mahafmyas, is of 
Titanic magnitude ; and he is considered not only the creator of 
the land in question but lesponsible also for the social customs and 
the kind of life prevalent there. 

The unpublished Vadeivarodctya ICdvya iS , composed in the 17th 
century, deals with the origin of the Citpavana Eftahmans and 
the erection of the sacred temple of Vade^vara, the tutelary deity 
of Citpavana brahmans, at Guhagar in Ratnagiri district. Inci¬ 
dentally the work deals in detail with ParasurSma and his 
activities in Konkana. 


The Kcralamahatmya, otherwise called 4ffast.yMamhUa' 7 
gives the mythological history of Kerala. Then, „re three Mss. 
of thts work available in the Government Oriental Manuscripts 
Library, Madras. Two of them D. 2392 and 2393 are in Grantha 
characters and the treatment of the subject is tha same in both, 

except tor the four introductoiy chapters in D. 2393. Here, we 

have in the first chapter, the observance of Sudar^ana vrata by 
Krtav.rya s wife, the birth of KartavTrya as a result of the vrata 
and Ivartaviryn s encounter w l th Knbera. The second chapter 

15. Prof. A, Gopala Mcnon Commemoration Vol., pp . i. 27 . 

B. A. Saletore, 'Ancient Karmltaka’, Vol. I ] 2 ff 

Journal oj the Umursiiy of Bombay, Vol. I Part j pp ns 39 

lt>. an analysis of its contents, vide A D P ’ PP * 115 * 39 * 

tCavjfa ofVismnatha >; J t B BRAS Kt* *c *. PuSaIker ’ s 'VaAesamrodaya 

i7. ^ cj^ m v t i ” 2 " ies ’ v ° L 37 ' c i95i - 52 >. 

I am thankful to Dr. V. Raehavan for ^ 

text, securing the two m ra win^ my attention to this 

Oriental uJZTJZ (D f 2 » d »• *») From the Uovt. 
"fvxdlcl.Hm, “ d also for identifying the places 
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describes KartavTrya’s penance before Brahma and the boon 
conferred on him that he will not be killed by any mortal. The 
third chapter recounts Visnu’s resolve to be born as the son of 
Jamadagni and Renuka, the birth of Parasurama, with £ankha, 
Cakra and Kufchara and the martial traits, associated with 
Parasmama. In the fourth chapter there is a conversation 
between Garga and Yudhisthira regarding Keralotpatti. Inciden¬ 
tally, Parasurama’s donation of the earth to Kasyapa is narrated. 
From the fifth chapter onwards, the story in D. 2393 proceeds on 
the same line as that in D. 2392. Perhaps due to this extra 
subject-matter in D. 2393, the colophons to the first five chapters 
along read as : — 

x x 

There is justification for the above colophon, as the 
Brahmanda Purana also refers to Kartavirya as the incarnation of 
Sudaisana and Parasuiama as a partial incarnation of Visnu. 
From the sixth chapter, D, 2393 also has the same colophon as 
D. 2392 ( §rfcT ). The text ’ m D. 2393 is 

corrupt and in many cases there is no pioper versification. The 
85th chapter of D. 2393 gives in prose, the details of Ganapati- 
homa, and this extraneous matter is not found in D. 2392. 

The Keralamakatmya (D. 2392) after refeiring to Parasu- 
iama’s donation of the earth as an expiation for his sins of matri¬ 
cide and Ksatriya-slaughter, learns from the sages that he has no 
place in the land gifted by bun. Parasurama then goes to Kailasa 
and appeals to Siva for help. The Lord asks Parasurama to 
request the ocean for a piece of land. To help him in this matter 
Siva sends Subrahmanya with a promise to Parasurama that all 
the divinities, including Himself, will be present in the new land 
created by him. Parasurama and Subrahmanya proceed 
southward and Subrahmanya creates Kumari (Kanyakumari ?) 
and asks Parasurama to worship her for a year. Parasurama 
does accordingly and Varuna appears before them at the end of 
the year. Parasurama requests Varuna for some living spaces 
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and Subrahmanya also inteicedes on behalf of his friend. At the 
behest of Varuna, Parasurama throws his axe from the place 
where he stood and the axe falls at Gokarna. 6iva, I<r$na and 
the other deities descend to the new land which is called Kerala 
after the son of Jay ant a. 

sir i 


6iva and Visnu give to Parasurama, respectively Sudarsnna 
and Vrsabha., Paiasuiama then goes to ^rimulasthana 18 and 
instals Sudaisana and Vrsabha there. Thencefoith, the place 
was also known as Vrsabhapuil, 

To make the new land cultivable, Parasurama starts digging 
the earth with his axe. When mother-earth appeals to Brahma 

T Ca ^ s ^ ort ^ Varuna and orders him to give 

\ enti u s oweis to the newly-formed country. Varuna accedes 
to the wishes of Brahma. 


Parasurama then brings learned Brahmins from the Krsna, 
the Godavari, Madhura, 10 and Salivappttra, 2 ' 1 into the new bind 
and creates srxty-four colonies for them. Parasurama brings 
the provrsrorrs necessary for the people from Parades, (foreign 
hirul) nr a sh.p. After making the land habitable, Parasurama 
introduces many social customs, modes of conduct and life for 

•rnd^alk 6 fH* aC!UaS ° f Keia ' a Prevaletlt in aI1 communities 
7“ y " l? dealt WHh “ d ^hered 

MS 7‘ fc He lS als ° “d to have visited a number of 
Plnce5 °" 5 ,de Sl ' lm6,asttsaa aad erected many temples The 


19. Madurai in Tamilnad, wl,h Tal.pparambu near Kozhilco^u. 

2 ' J * rirunelvcli i n Tamilnnd. 
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following are the places referred in the above connection in the 
Kerala-mahaimya :— 

1. Sangamesvarapura* 1 —Parasurama instals Visnu there 
and bathes in the Matsyatlrtha. 

2. Saptasaila* 8 and Padmatirtha nearby—Visnu is ins¬ 
talled there. 

3. SubrahmanyapuiT. 

4. Kukkutapnra and Kumaradhara nearby—Here Subra- 
hmanya is installed. 

5. Musaka kingdom—Parasurama kills the king of 
Musaka and brings his family to Subrakmanyalaya. 

6. Laksmlsapun. 

7. Trisiracala—Parasuiama meets Kali. 

8. Mudracala—Siva, Visnu and Kali installed. 

9. Kurambaka—Siva installed in the form of a hunter. 

10. Kalyanagrama. 

11. Vatalaya 28 —When Parasuiama suffers from wind- 
trouble, Narada asks him to bring the image of 
Krsna from Dvaraka and instal it at Vatalaya so that 
Parasurama may be relieved of the trouble. 

12. Tlvra river—Visnu templef erected. 

13. KrodapurT—Kali installed. 

14. Tripuinapuii—Krsna’s temple. 

15. Srltala. 

21. Bombay Gazeteer, X, p. 372 mentions a Sangamedvara at the meeting 
place of the Alakananda and Varuna. The Vadesvarodaya Kavjya 
also refers to a Sangamegvara (J. B. B. R. A. £*., New Series, VoJ. 27, 
pp. 73, 78). 

22. K. V. Subrahmanya Iyer, J. R. A. S., 1922, p. 171 identifies Sapta- 
gaila with Mount De> Ely and says that the dental ‘1* in Eji some¬ 
times changed to lingual ‘1* that has given rise to the Sanskritised 
name Sapta^aiJa. Elimalai was in the Mu.saka kingdom that ex¬ 
tended from Tulu or South Kanara to the Kerala dominions, until 

about the 12th century. 

23. Probably Guruviiyur which is famous as a centre of curing 
rheumatism. 


9 
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16. Bala—a-city named after Kubera’s daughter. 

17. Simhapuri—diva’s temple erected. 

18. River TamraparnI and Svarnacala mountain, where 
Parasnrama meets Agastya. 

19. Srlvardhanapurl* 4 —Parasurama declared a certain 
Bhannvikrama as the ruler of Srlvardhanapuri and 
asks him to protect the empire till Gokarna. Parasu¬ 
rama deposits also his svarnamudras there. 

20. §uclndra. 

21. Kanyakumarl. 

22. Vaiahapurl. 


A prominent feature of the Kerala-mahatmya is the intimacy 
between Parasurama and Subrahmanya. While Subrahmanya 
helps Parasurama in founding the new kingdom, Parasurama 
erects many temples for Skanda and also created a new city, 
called Subrahmanyapmt. Subrahmanya receives a part of the 
ncwly-cieated area. 

TITO gpr I 

ai *tm: n 

’j'CTirt prcra cjEum ftrera ^ i 

it 


Parasurama aids Subrahmanya in the slaughter of Taraka- 
sura and also in the latter’s marriage with VallT and Devasena. 


24. According to Travancore State Manual (Vol. I, p< 2 ), Travancore, 
which is the abbreviated English form of Tiruvithankodu, ia a 
corruption of ‘Srtvazhumkodu’. The svarnamudras deposited in 
Snvardhanapurl, as related in the Keraln-mahatmya, makes possible 
its identification with Travancore. Tradition says that Parasurama 
minted gold coins called RfiSi and that in Travancore, he sowed 
them and buried th e surplus iu Cairus. {TravaMcr. State Manual, 
* p- lf0 )- M.J. Walehouse {Indian Antiquary, III, p. 191) 
r ' ' ra '° ,h "' Pw-Murina^iruB that are seen even to thia day 
aud where the htll-tribes still keep lamps burning 
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There are literary references 85 pointing to the rivalry 
between Parasurama and Subrahmanya. The epithet Krauacarin 
or Krauncabhid is applied to both of them and Mallinatba 20 and 
Kunlarasvamin 87 explain the circumstances that necessitated the 
creation of a tunnel in the Kraunca mountain. In this connection 
of the rivalry between Parasurama and Skanda, Vidyanathn and 
Rajnsehhnra refer to Kburall-viharana. 

Po'atapao'udrlya, Kavya-praharana, si. 49. 

Kumarasvamin explains K’hurali as a place where wrestling 
is practised, ( ). 

Balaramayana. IV. 14/15 

? iu& % iv. 16/17. 

It is significant that the IPerala-mahatmya refers in detail to 
the mace-fight at Subrahmanyapura between Parasurama and 
Subrahmanya to the wonder of all celestials. The fight ends in 
a' stalemate and Parasurama, establishes an institution for the 
practice of arras (ayudhabhyasasala) at Snbrahmanyapur j and 
places it tit the charge of a certain Gavaksa. The Keralotpatti 18 

25. P. 44, ‘Dasavataracarita 5 , Ksemendra. 

*PrataparudrJya , > Kavyaprakarana , Si. 49 and the Com. Ratndpana 
thereon. 

RasUrnavasudhakara, pp. 12-13, 16. 

B alar amay ana IV. 31s, 17-27. 

In the unpublished Gadyakarnamrta , (ms. No, 2837 Oriental Research 
Institute, Mysore), a historical prase work the author Vldyacakra- 
yartin conceives the rival Hoysala and Pandya kings as respectively 
Subrahmanya and Parasurama. 

26. • Burvq Megfta f 57. See algo Raghuvayisa, XI. 74. ' . 

27. Ratriapana on Rrataparudrtya, op. cit. 

28. p. 61, ed. by G. Achuta Menon. 
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(Malayalam) too mentions the above light, ns also the tuection 
of a school and refers to the practice, of arms us ‘Kabul*. It is 
probable that ‘Kalari’ in Malayalam is aTadblmva of the Sanskrit 
Khurali. Parasurama establishes sucli institutions not only in 
Subrahmanyapurl but in otlier places also, like Mukambi and 
Tirunavay. 39 

Such is the broad outline of tin* I\t intla-mahtkmyti which is 
considered a part of the Parahivamayafia.^ The title is 
significant of the honour and greatness, confound upon Parasmamu 
in the mythological histoiy of Kerala and his being considcod an 
incarnation of Visnu. The blessings given to tin* king Uduya- 
varman by Parasurama in tile Kuraltumahtitmya to mleover Kerala 
for many more years to come, is strikingly similar to that lound 
in the Mamayana of Valmrki. 

There are a few Mukcnxic ims. 1(1:1 m Tamil, Tclngti um] 
Marathi that deal with the same topic of Pani^utllniH and liis 
influence on countiy and people along the Const. Thu 
hatha or Prmwramaksctrdkyfeut *' starts with tin- imiiidnliuii caused 
on earth by the Ganges when she was brought down to the 
mortal world by Bhagirathu. Lake the lirahmaiutupuraua 
(chapter 56), it refers to the great oveillow of water, :u,uYicir,ioi, Lf 
Gokarna and the consternation amongst the resident:. who 
approach Parasuiama at Mahcmlni mountain. The woiknftis 
to the extent of the reclaimed land to be of 200 yojan.m horn 
north to south. Paiosmama. then goes back to Mnhnidra 
mountain asking the people to go to Tiru.i5vSyk 5 etra and think of 
him whenever they wanted his help. After this mythological iutio. 

29. Keralotp atti, pp. 62, 63, 71. 

30. New Catalogus Catalogorum, Vol. I, p. 22. 

30a, Taylor, Vol. III., Catalogue raisonnce of Oriental Mas., tm. lGG-7, 
207-10, 690, 705. 

31. R. 1546 (paper ms.) and D. 8797 (pahn-Ieaf) in thc Govt. Oriental 
mM. Library, Madras. It is short work running to J5 pa K en in K. 
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Auction, tJbe work deals with Ceraman Peruamal, and his rule 
in Kerala. 

The unpublished Musakavamm 8a relates the history of the 
kings of Kolattunad, which was called Musaka kingdom until the 
12th century. The history is inextrically connected with the 
Parasurama tradition. 

The connection of Parasurama with Tulu country is 
embodied in the Tuluva Gramapaddhatis that are supposed to 
form part of the Sahyadrikhanda of the Skandapurana . S3 There 
are many places in the Tulu country reminiscent of Parasurama 
and his doings. 84 It is interesting to note that the Tulu language 
has been used in connection with Parasurama in districts outside 
Tuluva. In the Citaldroog district is a place called Parasurama- 
pura, some inscriptions of which are partly in Tulu. 85 U<^ipi or 
Rajata,p!tha 3# owes its existence to Parasurama. 

The Sahyadrikhanda™ of Skandapurana , supposed to be a 
mythological and historical account of Western India, consists of 
a Purvardha (67 chapters), an Uttarardha (21 chapters), Renuka- 
mahatmya (40 chapters), as also the mahatmyas of Chandracuda 
(8 chapters), Nagahvaya (2 chapters), Varunapura (2 chapters), 
KamaksT (2 chapters), and Mangesa (12 chapters). The Utta- 
rardha deals with the formation of the Sapta Kohkanas on three 
occasions (chapters 1, 6, and 7). That the Sahyadrikhanda is a 
late* 8 text is evident from its treatment of Brahmin communities 
along the West Coast, like the Pathariya (Purvardha, chapters 
27, 28), Citp&vana and Karastra (Uttarardha, chapters 1, 2). The 

32. See Travancore Archaeological Series , Vol. II, pp. 87-105, for the 
contents. Also pp. 52-3, The Contribution of Kerala to Sanskrit Lite « 
rature % Dr. K. Kunjunni Raja. 

33. Pp. 17, 24-27, Ancient Karnataka , Vol. I, History of Tuluva, B. A. 
Saletore ; also S. K. Aiyangar Commemoration Vol, pp. 116-7. 

34. Ibid., p. 21. 

35. Rice, Mysore Gazetteer, Vol. I. (1st ed.,) p. 180. 

3f>. Rajatapitha (Kannada), ed. by R. Narasimhacarya (1960) relates 
the legendary history of Udipi in the first two chapters. 

37. Printed, Bombay (1877)- 

38. Journal of University of Bombay, Vol. I, Part I, P. 121. 
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above-mentioned communities me n.[vr.vi,un :n 

manner. The R’liulcamahdtmyn lik. ih ?* Mn 
TartarsnmM iS (Avalaraf.uiktiyaj K puk.< a 

gives her more prominence than ‘i, l 1 .ua 


i duefjfiUuy 
Pih\t\:t and 
Tktviiu ami 
on ana. 


The Karnataka, though situated in He * 3it * s 

peninsula is also reminiscent of tliepmu T r 4 ; of rmuMuama. 

The Ban av a si Sthalamfiluitmyn us uamdol m : one Machine 

mss. , 4 ° refers to the BruhinuiHmmijp .it n m undo theh.ehiHnp 
of Parasurama. Many putts of Mysuie me 4 l>y liit.h- 

tion with the legends of Paiusmutuu. In >otub T:4nq 1 , 
supposed to be Surabbi or Kummllu urn 1 fl ni |h ^ Kt tn.ka 
existing to this day at CLnmdnigut li, Shtmi 
mark the spot where she burnt lna.ulf on Hi 
husband. 41 Tirthahalli, on Hie left b nk 
famous as the spot from which PinnsnJ.tmu 
result of his colloquy with Saganu u At Hnf majj.utti in Kudin 
district is a unique temple of IhmiSu, tin weapon of Ihuusuimna 


*h 11 n:f» e* .-,ud to 
turn t ;H pyn of lu r 
4 Ht> Tonga, t.s 
Hie w Ido a:*.*; nr- a 


and its ancient name Bhargnvapui i contacts th- town with 
him. 43 There are temples for Ellunmui (:d- o known no Roniikk) 
and jamadagni at CikkanSyakunhajli in Tumkur dhhict and 
the processional image is a wooden figure 1 4 ihnuhithmst. 41 Them 
are also other places like Naujtihgud uml Naim mmnguhiu that 
are related to Parasurama in some manner. The account oi tlu; 
ParasurSma-tradition prevalent in the Ktunopiku will not be 
complete without a reference to Suundutti in the Tunesgud Taluk, 
Belgaum district 4411 . There are, in the above plant', temples not 
only for Ellamm5 (or Eenuka). Jumudugui find ihiiasiiiftma 
but also to the figure of Kamadhenn, cut in relief on the jH'dvstHl 


39. Ganga Oriental Series , No. 5 (1918). 

40. Taylor, III, p. 39. 

Also p. 24, Kerala Studies, *Kernla and Vtira ur <vt-i t tutiilt - n% M,K, 
Balkrishna Warrier. 

41. P. 427, Mysore Gazetteer, Vol. 5, V. Hayavutlami Kao. 

42. Ibid., p. 485. 

43. P. 21, Mysore Archaeological Report, 1916; at o Hindu tl.tnd i3th 
February, 1965. 

44. C. IJayavadana Rao, op. cit., p. 4615, 

44a. Pp. 54-5, Annual Report of Epigraphy , 1935-3(5, 



Jan, 1966] 


PARASURAMA 


71 


of Jamadagni's image The image of Parasurama is a singular 
sculpture, representing him as holding a cliaudikT (musical instru¬ 
ment), along with Parasu and. Trisula. The impress of the 
Parasurama-cult in this part of Karnataka, as also in Konkana, 
is evident in its popularity among a section of people, who are 
mostly non-Brahmans. They are known to dedicate themselves 
to a life of celibacy and of worshipping Ellamma and Parasurama 
in imitation of whom they carry the chaudikT. 

So 4s far as the Tamil country is concerned Renuka is 
worshipped as MarTyammana or Marika, the Goddess of small¬ 
pox. In temples dedicated to her, only the head of the deity is 
kept and this is explained by the story of Parasurama beheading 
his mother, at the behest of his father. -Another story is also 
narrated to explain her worship as the Goddess of measles. As 
the great pativrata, Renuka enteieu the funeral pyre on the 
death of Jamadagni and just as her body was about to be burnt 
and had already become full of blisters, Indra quenched the 
fire with showers and Siva oidained tlmt she would be 
the village deity presiding over small-pox. The sources for these 
in Sanskrit Puranas are yet to ba traced. 

The laudatory descriptions of kings and dynasties, 
especially of Western India, confirm the popularity of the 
Parasurama-tradition in this pait of the peninsula. The legend 
of Parasurama is incorporated not only in describing the martial 
exploit of kings but also in tracing the origin of dynasties. While 
referring to the origin of the Chalukyan feudatories of the 12th 
century, namely, the Bappura family or the Bali varhsa that 
ruled over Kisukad an inscription 46 speak of its ancestors as born 
from the caverns (vala or bala,) of Mount Kiskindha 46a , in 

45. I am thankful to Dr..V, Raghavan for giving me the information 
about the Renuka-legends prevalent in Tamil country. 

46. E. I., Vol. XV, 10 if. 

46a. For it3 identification, see p. 34, Geography of Ancient and Medieval 
India \ D.C. Sircar ; Parana, Vo], IV, No. 2. (1962). The Geographical 
text of the Puranas* , C.A. Lewis. 
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connection with Parasutama’s visit to the place. The inscription 
apparently indicates that after ParaSurama’s extirpation of the 
Ksatriyas, a new branch arose deriving their name from ‘bala 47 . 

The superb gold crown of Parasurama is mentioned in 
many inscriptions 48 of the 12th century. In the course of 
recounting the conquests of the Cola Rajendra II, it is said that 
he conquered Tiruvanchikkolam and seized the valuable crown 
of Parasurama, worthy of LaksmT. The fulsome account adds 
that when Parasuiama bound the kings twenty-one times, he 
deposited the crown in the impregnable fsandimat island. The 
location of the island, however, is not certain. 49 

The Kercdotpatti and Kerala-mahatmya refer to the many social 
customs and everyday-practices that had originated from the 
magnetic peisonality of Parasuiama. The Malabar brahmans 
honoui him daily in their samkalpa referring to their country as 
Parasuiamaksetra. The extent of Parasurama’s influence on 
Malabar and its people can also be gauged by their reckoning 
an era of Parasurama, dating from 1176 B. C. B0 That Para- 
suiama’s name is of hallowed memory is also evident in his 
being the favourite deity in the performance of some sacrifices. 61 

The popularity of Parasurama is also evident not only in 
the mass of legends and literature gathered round his domineering 
personality but also his being considered the author of some 
works like the Tripuropastipaddliati or Parasurama-hal pusutr a and 
Jamadugnyadhanurvcda. Regarding the Parasurama-kalpasutra, 
it is said®* that Dattatieya at first composed the Battazamhitci on 
Tripuia-worship in 18,000 verses. Parasurama abridged the above 

41. L. D. Barnett, p. 108, E.I. Vol. XIV. : 

48. P P* 87 ’ 88 ' Mftoie and Coorg , B.L. Rice. E. G. Vol. X, Kolar 44 and 
106 (a); E.C. Vol. IIP Nafijaiigud 134 ; S.I.l. Vol. Ill, p. 28. 

49. The island is variously referred to as CSndimat and Jandimat. 
B.A. Saletore (t>p dt., pp. 16-7) identifies it with the island Santi 
mentioned in the Tulu gramapaddhati. 

50. P. 286, Mj sore Gazetteer (Revised), Vol. I. B.L. Rice. 

.S. Parish, pp. 28, 29, Bhagamn Sri Parasurama kd aoatcir karjy. 

Pp. 9-10, Inrroduction to the Parasuramakalpasufra. 
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text of Datlatreya, composed it in 6,000 sntras in 50 sections and 
also simplified it, so that the difficult £rt Vidya might be within the 
reach of the common man. Later Sumedba of Harita gotra, a pupil 
of Parasurama further simplified Parasurama’s version in ten 
khandas, in the form of a conversation between Parasurama and 
Datlaheya. The Parasuramahalpasfdra, available now, is considered 
to be the above version given by Sumedba. It is noteworthy that the 
Datta-Purana, 68a (IV, 8) of VasudevanandasarasvatT slates that 
Parasurama came to the AmalakI grama in the Sahya mountain 
after donating the earlh to Kasyapa and became a disciple of Datta- 
treya. The Goddess Tripura is identified in the Datta-Purana with 
Renuka (si. 32), at whose bidding Parasurama learns the vidya 
from Dattatreya. 


There are again some works having some bearing on the 
Parasurama-tradition like the three unpublished works, the Parasu- 
rama-pratapa, Bhdrgavdrcanadlpiha and Bh? guvamsamaltafcavya, all 
of them written by Sabaji Prataparaja (1500-1600 A. D.) a protege 
of Burhan Nizam Shah of Ahmadnagar. 63 


A further survey of inscriptions, local legends, literary 
works, sculptural representations and oral traditions of people 
in Western India may bring forth fresh material on this subject. 
But the picture of Parasurama presented to us even in the 
available material is somewhat dim and confusing. He is an 
avatara of Visnu, and at the same time a cirajivin. He, 
therefore, belongs to the Tretayuga, as well as to the present Kali 
age. fi4 Though himself an avatara, he heralds the greatness of 
Krsna in the Dambodbhava episode of the Mahabharata (Udyoga, 
94) and is himself defeated in battle by another avatara namely, 
Rama Dasarathi. Krsna in the Bhagavadgita refers to Parasurama 

52a. Vasudevanandasarasvatigranthaniala, Nos. 6, 7. 

53. P. K. Gode, pp. 156-64, A. B. O. R. Vol. XXIV (1943). Also Poona 
Orientalist. VII (1942), pp. 1-26 for an analysis of the encyclopaedic 
Parasurama prat apa. The first Kiinda, namely the Pratapa-kanda of the 
Parasuramapratapa recounts the history of Parasurama. 

54. Kalki PurSija (III, 1-5) refers to Kalki learning -^astra and Sastra at 
the feet of ParagurSma. 
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as one of His own glorious manifestations. Parasurama complete¬ 
ly roots out all Ksatriyas and at the same time is a king-maker. 
He is honoured not only in the Brabmanical society but also in 
the lower strata. He is himself a Brahmin with the qualities of 
a Ksalriya, but is never in charge of any kingdom. His figure 
** dint of a gigantic hero of martial splendour on one occasion and 
at another a peaceloving social reformer. Supposed to be an 
incarnation of Visnu, he is as ardent disciple of Siva. The paro- 
doMCal figure of Parasutama is as appalling as it is appealing. It 
is no wonder, therefore, that there have been varied conceptions or 
interpretations of Parasurama, among modem scholars. According 
to some, the stoiy of the quarrel between the Bbrgus of Broach 
and the Haihayas recount the exploits of Parasurama supported 
by nagas. ' 5 According to others, he is the leader of the Aryan 
c.uh sat ion. 4 Yet others regard him a leader of the tribe called 
Paiasmama and that theie were many Paiastuamas in that 
fanalj. The possession of the crude axe by Parasurama is 
regarded by some as determining the age in which he lived as one 
cm,sed. Paiasuiamas encounter with KartavTrya is said 
tu demote a time when the sacerdotal and royal class did not 
stnc ly adhuc to their respective prerogatives/’ 9 The indissoluble 
a.-c ation of Parasurama with the reclamation of the West Coast 

by SOme as a royto tllat see bs to explain certain 
g £y,rapincul and social phenomenon. 60 


The Nagihvnyo story in ‘ ' Nagaa 15 P°P ular in l=gend«. 

(Bombay ed. pp 50 - sT 2 l rei r I aP t,' ndCd *° the S«hyidri. 
fear of the Nagas from Vaina.e'ya ’ W para<uraroa averted the 

valmrei'tdtvtuTit'd <T in Hari P ad ia Centra, Tra- 

to have been established bv w aa the wain'deities, is believed 
A >« number »"» May ,96*). 

here on the day of Ayilyam stir ‘ u present ^ a y> make offerings 
-c Wa l t rsdiiiU.«^rAe m0nth0f ™— There are 

F.Ilai, Travancore State Manual ,. VohlV^n^om ^ (T * K# Vdu 

Kerala Studies, p. 22, 24 , 3 P * ' 

Kerala Studies , p. 11, P 30 n 

Karmarka r. ' ’ °° na ° Tle Malist, Vol. XI (J946_) j r. d 

M. $. Farikh, 0 p. c it,, p . i 0< 

y ‘ Mui . r ’ Sanskrit Texts , Vol. I 4 42 fr 

3 arnal vj Bombay University , V oI . r w 

Mifiin, Voi. XII (1945). p. 7 . * P ‘ U6; 3wml of R am a Varma 
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It is evident, therefore, that it will be hazardous to try to 
define clearly the blurred figure of Parasurama seen through the 
maze of tiadition. The history of the Bhargavas in the Vedic, 
Epic, and Puranic literature can, however, supply some clues of 
ideas that were probably magnified in the imagination of the 
remote descendants of a powerful ancient clan, influenced strongly 
by the cult of ancestor*worship. 

The Bhrgus or Bhargavas are an ancient and powerful 
family, occuring frequently in the Rg-Veda. They are intimately 
connected with the production of fire and the performance of 
Soma-saccrifice. Bhrgavana 61 occurs once probably as an epithet 
of Agni, because of this connection of the Bhrgu family with fiie. 
The Bhrgus appear to have been the first to bring fire from heaven 
for the use of mankind. 08 This may probably explain the part 
played by fire in the stories of Bhargavas like Aurva as also the 
very name Jamadagni. It is also an indication of the prerogative 
and position enjoyed by the Bhrgus. 


The Samhitas represent the Bhrgus not only as priests but 
also as historical characters with inclinations for fighting. Thus 
in RV. VII. 18, 5ff., the Bhrgus figure in the confederacy of Ten 
Kings, Simyu, Turvasa, Drifhyu, Kavasa, Purn, Anava, Bheda, 
Sambara, and the two sons of Vikarna, to fight against Sudasa, 
the king of the Trtsavas. 53 

gdat ff&Tt qprcftera ftfacrr I 
afs n 

RV. VII. 18. 6. 

Sayana explains it as : 

stfi ppr*r gfen, 

m. i giter: gd etrar x x x aift ^ 

*ft r 

61. Vedic Index , Vol. II, p. 101. 

62. J. Muir, op. cit, } p. 443. 

H. Oldenburg, Die Religion Des Veda t 122ff. 

63. E. W. Hopkins, J. A. O. S. Vol. 15, pp. 261-5. 
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Sqdasa supported by Indra fought against the Ten kings and 
gained a victory over them. The two sons of Vikarna who fought 
against Sudasa, had along with them the tribes of not only the 
above-mentioned Ten kings but also some others, making a total 
of twenty-one tribes. 

^ ^ T%ra ^ mw\ risir i 

SWt *1 srfsf: sfasrotfes 'PTF* II 

RV. VII. 18. 11. 

It is perhaps an accidental coincidence that the above hymn 
refers to the number of tribes against whom Indra fought as 
twentyone a number that is indissolubly connected with Parnsu- 
lama in later times. 

On another occasion, (R.V. IX. 101, 13), the Bhrgus are 
refened to, as fighting against a demon called Makha. 

% ff i 

Sayana says here * X X m ggpg; | 

In the Atharva Veda (V. 18. 10-11 ; V. 19. 1-1 ]) there is a 
cuitous anecdote that narrates the irretrievable rnin of Srfijayn 
‘ “ ;tl,hav J' :ls when the >- slaughtered the cow of the Bhrgn «' 

^ ^tpHW^SIRPr ?5RRir sq I 
I SRPirq ni 5pE=tf tggajf. 'irwspr II 

^ aRawHj qg-foJiT Biqifq^ | 

n " 

_* e x + 

sffiRPiqqtq^l qtfgsf f^rjrqxj-^ | 

>Si3i<t| q9|oq[: || 
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The Brabnanda-Purana (III. 47. 65-67) refers to the follow¬ 
ing descendants of Kartavlrya 


KartavTrya—his fifth son Jayadhvaja—his son Talajahgha 
—-his hundred sons also called Talajanghas, the eldest of whom 
"was Vltahavya. The Mahabharata (XIII. 30) also refers to the 
Vaitahavyas as belonging to the Haihaya stock. Some scholars 66 
fctave therefore connected the legend in the Atkarva Veda with that 
occurring in the epics and Puranas, and also identified the 
Kesaraprabandha 663, of the Atharva hymn with Renuka. 


From the later stories about the Bhargavas, it would appear 
that they were a Brahmin clan, perhaps more intimately connected 
vvith the ruling class than most of the other clans. They entered 
into matrimonial ties with Ksatriya ladies. Thus Cyavana is 
married to Sukanya, the daughter of King Saryati, Rcika to 
Satyavatl, daughter of Kanyakubja and sister of Visvamitra and 
Parasurama’s father, Jamadagni, to Renuka, daugther of Renu 66 
of the Iksvaku family. The royal connections of the Bhargavas 
for successive generations from Cyavana to Parasurama not only 
renders the activities of Parasurama against the Ksatriyas look 
more natural but also reveal the reformist tendency of the 
Bhargavas even in the remote past. The routing of the whole 
Ksatriya race by Parasurama may have been the exaggeration of 
bards and the fulsome account is to be explained probably by the 
uniqueness of a Brahman wielding a weapon. But there is some 
justification in connecting Parasurama with the routing of Ksa¬ 
triyas ; for Sagara who came seven generations after Parasurama 
and who was helped by the Bhargavas, did entirely rout out not 
only the Haihayas who comprised the five prominent groups, the 
■Vltihotras or Vltahavyas, Jaaryatas, Bhojas, Avantis and Tundi- 
Iceras, but also the Jaakas, Yavanas, Kambhojas, Paradas and 
JPahlavas from North West. Sagara of AyodLiya was born and 

65. Encyclopaedia of Religion and Ethics, Vol. II, pp. 558-60. 

65a. There is no eertainty about the meaning of Kesaraprabandha . 
Liidwing took it aE the name of a cow. See S. B. E . Vol. 42, p. 433. 

66. In some accounts, however, Renuka is considered the daughter of 
Praaenajit of Ayodhya. 
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educated in the Bhargava Aurva’s heimitage and also given 
Parnsmama’s fire weapon with which he devastated the Ksatriyas. 
Parnsui ama, probably checked the territorial expansion of the 
Haihayas in the initial stage and his work was completed by 
Sagara with the help of the Bhargavas. 87 

A significant effect of the supposed extirpation by Parasurama 
however lies in the history of the social order of the day. For, 
the ruling and priestly classes had then the necessity to iilter- 
mingle for the sake of progeny. 

qprtoi fin gf% i 

W 2*4 gqffetfR; I 

crat quif: | 

Mahabharata, Adi Parva, 58, 5-8. 

In the later Parasurama-legends prevalent along the West 
Coast we find Parasurama not only inculcating marti&l spirit in 
the people of the newly-created area by erecting many institutes 
for the practice of arms but also creating new conditions of social 
hfe there. Parasurama, herein, invites Brahmans from outside to 
people the new country and also confers B.ahmanhood on the 
local people of lower castes. 


.. The 0mcent Bh rS“ s wet0 craftsmen noted for their dexterous 
artistic creations, as evident in the references* 8 to their chariot- 
bniding On the basis of the above references, Bhrgu is' 
u ere synonymous with a handicraftsman.™ The Maha 


67. 

68 . 

69. 

70 . 


1 ‘ E * Par gUwr^arfeirf Indian Historical Tradition , p. 27i7 
cj. Sakjadrikhanda (Bombay 1877), p. 128, Sla. 5-9. 

RV. TV. 16, 20 and X. 39. 14. 

Dr. Her raan „ Weller, A.B.O.R.I., Vol. XVII (1937), p. 299. 
Entjch-patdia of Religion and Ethics , Vol, H f p< 5 5 g < 
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bharata 11 (Adi, 190.47 and 191.1) uses the term ‘Bhargava* in tjbe 
sense of a potter. The same Epic in a later context 7 * narrates the 
unique account of our indebtedness to Jamadagni for the origin of 
sandals and umbrelas. 

Bhrgu is a typical name for an Atharvan priest and Bhrgva- 
hgiras is a name of the Atharva-veda itself 78 . The Mahabharata 
and the Puranas also relate many accounts of the Bhargavas’ 
skill in occult practices, for example the knowledge of the 
Sanjlvanl vidya (reviving the dead) possessed by all Bhargavas, 
and Cyavana paralysing Indra. Cyavana is associated in medicine 
with an elixir. Yaska 74 also regards the Bhrgus as semi-mythical 
beings moving in mid-air. Dharma and politics too were their 
special subjects of study and Manu Smrti is referred to by the 
other name of Bhrgu Samhita . n Bhrgu is also one of the authors 
on the art of buildings 70 (Vastusilpa). In fact, there is no subject 
on Art or Science that the Bhrgus were not associated with. 

The Bhargavas, according to the Puranas, are a tribe 
belonging to the West Coast. 

flpfcr irarr^V.r: I 

Jourparaka 77 (modem Sopara) and Bhrgukaccha (modern 
Broach), the marine stations along the West Coast are connec¬ 
ted with Parasurama since the age of the Mahabharata and the 
Puranas. The Mahendra mountain mentioned on several occasions 
in the Mahabharata and the Puranas as the place where Parasu¬ 
rama is said to have engaged in austerities is supposed to be, 

71 - aT£T°T: I 

3 eft 71% 2^ £TF r -7 , 

The Bhavapradipa of Nilakanfcha says on the above : 

72. Anu^aaana, chapter 95. 

73. M. Bloomfield, op. cit., p. XXXIII. 

74. Nirukta , XI. 19. 

75. Sukthankar, op. cit., pp. 73-74. 

76. A. P. Karmakar, A.B.O.RJ. Vol. XX (1938.39), p. 22. 

77. Aranyaka, 86, 9 connects SurpSraka with Jamadagni himself: 

cTtcf ) 
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by some authorities, 73 the southernmost spur of the Travancore 
hills, a few miles from Nagercoil. Amongst the early Bhargavas, 
Cyavana. entering into matrimonial ties with the royal family 
at Anarta, is connected with the West. Todarananda (Avatara- 
saulihya, Parasuramavatara, sis. 109-11) refers to Jamadagni and 
Rclka as belonging to the region near God avail and adds that 
the river, out of fear for Rclka, branched into two streams. 

wfoifafs 3 B ^JTfcT5Rtofj; i 

whet n 

stf *t ?ip=ra: i 

sn'wn^fcn ^ ii 

The Bhargavas, appear to have occupied a key position 
near the Narmada and there aie no clear evidences to show when 
they moved further south. With their artistic and literary 
achievements they seem to have contributed considerably to 
civilisation. The Brahmanda-Purana (III. 24) recounts the victory 
that Parasurama gained over the Daityas. Parasurama is honou¬ 
red even to this day in the Elnad 80 or the Sapta Dravida 

It 1 . M. A. Saletore, op. } rit., pp. 24-25. 

F. E, Pargiter regards the Mahendra mountain of the Ramdyana as 
distinct from the range of the same came in the PurSnas and saya 
that the first is the Tinrvevelli hillB and the second is on the eastern 
India near Gan jam (pp. 97-9, Studies in Indian antiquities, Dr. Hema- 
chandra Roy Ghoudhri). 

The Vadesvarodaya kavya locates the Mahendra mountain, one yojan 
to the west of the Sahya mountain on the banks of the river Jagat. 
pavanikZ and refers to the tradition that Parasur am a named, it 
Mahendra on account of its similarity with its namesake on the 
East, (A. D. Pusalker, op. cit. s pp. 68-9). 

79. Cf. Sahyadri khamla of ' he Skanda Parana (Bombay, 1877), p. 403. 

wi ft^rr spit l 

^ T&m fPPT ^ Jplt *1%^ U 

Renukamafiatrnya , chapter 8., Sle. 4, 5. 

80. P. 719, Indian Culture, Vol. lit (1936-37), “Mohenjodaro, the people and 
the land ” Rev. H. Heras, S. J, 
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Konkana of the Pnranas and Renuka or the Dravidian deity 
Ellanuna is still worshipped by thousands of people in the province. 
It can be mentioned here that the story in early literature about 
Parasurama and his killing Renuka has taken a different turn in 
later legends. It is said (Taylor, III, p. 210) that after killing 
his mother Parasurama asked Jamadagni, the boon of reviving 
K-enuka. Jamadagni accordingly instructed Parasurama tojunite 
the head and body of Renuka in a particular manner. In 
the confusion of the moment, Parasurama applied the head'of an 
outcaste woman to the lifeless body of Renuka. Thenceforward, 
tlie outcastes are said to regard Renuka as their divinity. The 
’S'aJiz/a.driManda, DaUa Purana and Todaranan&a glorify Renuka 
in diverse manner. In fact, Parasurama and Repuka are consi- 
dered with equal regard in later legends. 8 ! 

The popularity of Parasurama, as the most prominent 
representative of the glorious Bhargava tradition is evident not 
only in the honoured place as an avatara assigned to him in the 
Hindu pantheon but also in his being recognised as an immortal. 
Puranas like the Bhdgavata and Bmhmanda describe him as an 
avatara and a cirajtvin. Parasurama is also mentioned among the 
sages who would be occupying a notable position in the Savarna 
mn nvantara, which is to follow the present Vaivasvata manvantara. 

Wolfit f I 


81. In the Sahyadrikhantfa, Renuka Mahntmya (37 chapter), Para^urSma 
insists on Renuka to stay with him in the Sahya mountain, and she 
too accedes to his request. 

ft srtj&Ti+l' I 

BTfspwr 1 # ^ 11 

ftsrpi ^ il 

The purely South Indian tradition connecting ParaSurSma and 
Renuka with the origin of the lower strata of society is supposed to 
have known even to Goethe. (Dr. Jarl Charpentier, Mm. Kuppusvami 
Sdstri Commemoration Volume, llfn.) 
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sfitftPSt iTRfcrsN qpfo: II 

Vayu, IOO. 9-10. 

*#arfa qgf<M si3fSr%.s<ft I 

33: Jn§ HgraSs nftEqffl || 

Datta Purana, IV. 8. 17. 

Even in the present time, the shades of Parasurama could 
be seen in the martial traits of the Maharastrians, in the matri¬ 
archal bias of Kerala and the Aliya-santana (inheritance through 
nephews] of Tulu, in all of which areas, Renuka is prominently dei¬ 
fied, 8 * and the unique temple of Parasu in Hiremagalur in Mysore 
is a symbol of the vogue of Parasu-Rama’s worship in this region. 


In Konkana, she bears th^rffcTE^i^a. 



